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Christ is among us. >> He is and ever shall be.

This Gospel reading today is taken from John chapter 17:1-13, the first part of the
chapter. The comments that I'm making today will be based upon the entire
chapter, which of course includes our Gospel reading. The title of this message is
“The Prayer of the High Priest”. This passage deals with the prayer, the
commissioning prayer that Jesus prayed to the Father.

Now, as we have stood and heard this high priestly prayer in John 17, we must
recognize in the text that this is the formal commissioning of the Apostles before
the cross, which in John's language is the lifting up, to lift up, to be lifted up on the
Cross is to be at the very throne of the King. For the King reigns on a cross. Now,
this messenger, this Christ, this Messiah who reigns on the cross is about ready to
go back to the Father from whence he came. The envoy is going to report back to
the one who sent him. He has finished his work. He has delivered his word, his
AOyog (l6gos) or 127 (davar) in Hebrew. Now this Word is not a new philosophy. It's
the same Gospel, the same word preached in the law, in the prophets and later by
the apostle Paul. But in the context of John, it's now being defended at a time of
crisis. The Lord is now preparing those who will carry that Word into the world to
fulfill the ministry that he gave them.

This prayer is of functional necessity, not theoretical. How will the Gospel survive
when the Teacher is gone and the pressure of the Roman Empire is bearing down
upon them? It will intensify and it will get worse not better. Now in this text we see
at least three things. First “Life” means eternal life. It means the functional
knowledge of God. Eternal life is true knowledge of God. A reality. It's an action.
It's a deed. It's a way of life. It's not a philosophy. It's not a theory. And second, to
keep the Word means to guard that apostolic deposit which was given to protect it,
keep it, save it and guard it. Third, sanctification means being set apart for the
proclamation of that deposit which one is to guard, protect and keep.

So the first point is life, eternal life is the functional knowledge of the only true
God. It's not a theory. It's an action. The Gospel declares and this is eternal life
that we may know thee the only true God and Jesus Christ whom thou hast sent.
We have to strip away modern sentimental notions of knowing. In the Semitic



mindset of the Bible, to know God has nothing to do with a “feeling” about him or
“thoughts” about him. To know Him is to acknowledge his Lordship and to do His
will. This is the knowledge of the covenant and the covenant means agreement
and agreements and contracts have responsibilities incumbent upon the
signatories. So His lordship is to do His will. Notice the title that Jesus gives of
God, the only true God, which means you have to choose. There are false gods.
This is a direct argument or polemic or assault against the idols of the nations and
the gods of human imagination; including the divine claims of the emperor.
Whether or not he has a golden statue of himself erected someplace. You can't
make this up in the 21st century. Eternal life is not a place. Eternal life is not the
place you go when you die. It is the state of living under the authority of the Word
of the Father. Jesus is the envoy, the Apostolos, the Messiah, the Son of God. He
does not speak his own ideas. He delivers the deposit, the mpokataBoAn
(prokatavoli), the deposit. To have eternal life is to receive this deposit and to
recognize that Jesus represents the sender perfectly. When Jesus says for
example, in the Gospel of John, | am, | am this or | am that, eyw eipal (egd eimai),
He is not defining his philosophical essence any more than when the priest at the
end of the service of Vespers says what? You all know what it is. | always bring it
up to you. Christ the existing one is blessed always now and ever and unto ages of
ages. It's not a philosophical statement. To exist means to act, to do, to bring
something into existence that did not exist before the action took place. It's not
philosophy. To have eternal life is to receive this deposit, to receive the "l am,” to let
his work be efficacious in your life. Jesus is defining his task when he speaks. When
he says, "I am the bread of life," it means he actually feeds you. When he says, "I
am the resurrection and the life," he actually raises you. He is life. Why? Because he
delivers the Father's command.

We must not ask about thoughts related to God. How should one think of God? No.
We must ask the question of ourselves. Do we seek the God of our own making, the
God of our own imagination that we want to think about? Or do we submit to the
one revealed in specific words by the messenger himself? If we reject the words of
scripture, we reject the one who sent them. There is no spirituality apart from the
specific concrete words delivered by the Messiah. We must stop treating the
Gospel as a kind of a buffet of ideas and start training our minds and our thoughts
to live in concord with the command of the King. Because we must treat this word
as what it is. It is the life-giving command of the King which must be practiced. It
must be done not thought about. Now to receive the word is only the beginning.

The envoy, the Messiah, the messenger of the Father also speaks of the necessity
of guarding what has been received which is in contrary nature to the very logic of



this world. So the second point is this. To keep the word is to guard the deposit,
to protect it like you would all of your money. Christ says of the Disciples, they
have kept thy word. In the Greek of the New Testament and the Hebrew of the Old
Testament, ppoupw (frourd) or in Hebrew 1Y (shomer) means to guard, to
protect, to watch over, to preserve. You're very alert about this deposit. You don't
want anything to happen to it. The Apostles are guardians of the Gospel. This
deposit the mpokataBoAn (prokatavoli) is not a vague feeling. It refers to
functionality to action to the very words of the scripture that are written, the logos
and the spirit, the mapnyopntNg (parigoritis), the comforter, the advisor. The one
who advises the people based upon the Word that the Son gave, is the spirit that is
given specifically in the Gospel of John when He comes on the day of Pentecost to
remind the community about what Jesus said to keep us within the boundaries of
the scriptural word, not our imagination.

The world tells us that obedience is about, perhaps, personal moral improvement.
But in this Gospel, obedience is faithful to the testimony, paptupia (martyria). Now
notice Judas is called the son of perdition. ylog Tng anwAelag (gios tis apodleias),
the son of perdition, the intransigent son who disappears like a mist. Not simply
because he was a sinner. All of the Apostles were sinners. But because Judas
abandoned the task, the £pyo (érgo), the work he was supposed to do. He stopped
keeping the word. He stopped guarding the word. He stopped protecting the
word and went on his own path.

To keep the word is to remain within the grammar of the scriptures, so to say.
When we step outside the scriptures to follow our own opinions, we become like
Judas. We betray the Word for the sake of our own wisdom, our own thoughts, our
own concerns, concerns of this world. Whether we came up with them, came up
to them by ourselves or they were imposed on us from the outside, we embrace
them and they guide our lives. This is not wisdom. This is foolishness. The
community of the church is to keep the text of scripture intact. And this message
preserved in the apostolic witness witness and thereby being kept by God himself.
Because only in so far as we keep and protect and guard the deposit are we kept
and guarded. It's the same movement in scripture as you see in the prayer of the
Lord. Forgive us our debts as we forgive our debtors. And then he goes on to say
in the text, if you do not forgive your brothers, you will not be forgiven. So if you
want to be kept and not be a son of perdition, you must keep the deposit faithfully.
There is no alternative.

There are two ways. One way that leads to life and one way that leads to death and
many are they that find that way. So we must keep the testimony of the messenger



sent from the Father. So we must examine whether or not we are keeping the word
or trying to improve it with our own ideas, our own philosophies. Do we bend the
scriptures to fit our politics, our culture, or our comfort? This is happening right
before our eyes. To be a disciple is to be a watchman. If we do not guard the
purity of the Gospel in our hearts and in our community, we are on the path of
Judas, on the way to perdition, on the way to dissolution and destruction. Now,
this guarding is not for our own sake, not to make us happy. It is so that we may be
prepared for the mission the Father has ordained for us which leads us to the third
point.

“Sanctification" means being set apart for the proclamation. Christ prays, “Sanctify
them in thy truth. Thy word is truth.” To be sanctified in scripture is not to become
pious. It doesn't mean to be nice. It doesn't mean to be sweet. It doesn't even mean
to be ethical or moral. This has nothing to do with biblical holiness or
sanctification. It means to be set apart for a specific use. Like the vessels in the
temple. Like the chalice in the Eucharist, it's set apart for the Eucharist and only for
the Eucharist. And nothing else. And if it ever gets used for something other than
the divine Eucharist, it must be dispensed with because it has been defiled. The
Apostles are being set apart to be the mouthpieces of God.

And what is this “Truth?”

Well, in the Gospel of John, this “Truth”, this aAnBeia (alitheia) or this nnx (emet) in
Hebrew, is the faithfulness of God to his promises in the Torah and the prophets.
“Thy Word is truth,” means that the Gospel is the correct and only valid
interpretation of the law and the prophets. To be “sanctified in the truth” is to have
one's mind entirely reshaped by the scriptural word. So that no one longer, no
person any longer speaks the language of this world that is this k6ouog (kdsmos),
this Lis (dunya) in Arabic which is transient and lower than the world which is to

come. We no longer speak the language of power or coercion but the language of
service. No longer the language of ethnicity, the language of nationalism or any
such other kind of heresy, which by the way is condemned by the Eastern
Orthodox Church. But the language of the cross! The beloved disciple is the one
who is sanctified because his testimony is in conformity in perfection with the
Word of the messenger, the Lord Christ. Now many today want a Christianity that
makes them feel holy, makes them feel good about themselves instead of making
them different from the world. But the Lord Jesus Christ prays for a people who are
distinct, who are sanctified. Now if our values, if our speech, if our priorities in this
world are identical to those who follow the teachings of this world, then we have
not been sanctified by the Truth. We are called to be a sanctified people, a peculiar




people set apart to proclaim the King who was crucified. And the only statue he
has is the cross. Now this sanctification is not for our comfort. It is for endurance.
Christ does not pray for his people to escape this world, but that they be preserved
in the midst of the battle against the systems of this world. And so this leads to the
final purpose of the prayer that is the taking of the message. Again, very
important. Remember, Christ does not ask the Father to take us out of the world.
He asks that we be sustained in the task or the work. The £€pyo (érgo) that we're
supposed to be involved in...not thinking about...but doing. The church exists for
one reason. To be the witness, the pdptupag (martyras), the witness who stands at
the foot of the cross and says His testimony is True. We have only one Caesar and
he's on that cross.

We have seen in this Gospel reading that life is found in the functional practical
non-theoretical knowledge of God. That we are called to guard the apostolic
deposit and that we are sanctified solely for the sake of the Gospel. Therefore, we
should not seek a spirituality that bypasses the hard words of scripture, but we
should cling to the word, the Aoyog (I6gos) of God that has been delivered to us
once and for all. For this world, this Lis (dunya), this k6opog (kdsmos) is only a

vapor that disappears. Whereas the Aoyog (I6gos) is the only solid reality that
remains when this mist of empires made by human hands finally evaporates and
disappears. We should be sanctified, set apart, not for our own glory, but to be
heralds of the King who is lifted up upon the cross. And remember in the logic of
the cross, the apparent failure of the pdptupag (martyras) is the ultimate victory of
God himself. May we embrace this victory here at St. Andrews Orthodox Church in
Lewes, Delaware this very day.

In the name of the Father and of the Son and of the Holy Spirit. Help us, save us,
have mercy upon us, and keep us, oh God, by thy grace

Link to Sermon - https://youtu.be/UES5EBL2WbM?t=4446
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